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PBEFACE 

In the yeao* 1903, six years after their famous discovery 
and publication of the first Oxyrhynchus reputed Sayings 
of Jesus (1897), the explorers, Dr. Grenfell and Dr. Hunt, 
had the good fortune to unearth numerous other valuable 
papyri, one of them with five like Sayings and a short 
Introduction, and another with Sayings which were 
assumed to be from a lost Gospel, in the same neighbour- 
hood. These two sets of Sayings were edited for the 
Egypt Exploration Fund by the discoverers, hereinafter 
called the Editors, at the beginning of The OxyrkyThchus 
Papyri, Part IV, and also separately with less of critical 
detail, in 1904. Their names for the contents of the two 
pap3^ are New Sayings of Je&m and Fragment of a Lost 
Gospel respectively. These names I accordingly adopt for 
convenience of reference, but provisionally and 'without 
prejudice.' 

The Sayings found in 1897, which were undeniably 
ancient, were received everywhere with enthusiasm, and 
zealously discussed by students and critics. Three esti- 
mates of them seemed to be possible. They were perhaps 
true and independent survivals of spoken words of the 
Lord Jesus ; or extracts from some vanished writing or 
writings of Christian antiquity; or a mixed product of 
^s — study and reflexion in sub-apostolic days. This last Was 
'^ the conclusion to which I inclined in the discussion 
of them published at the Clarendon Press under the name 
The Oxyrhynchvs Logia and the Apocryphal Oospds (1899). 
To this view of the new Sayings the preference is likewise 
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iv Preface 

given in the foUowing pages^ which contain the substance 
of an open Lecture given at Oxford in Mansfield College 
in December last (1904), with some things then omitted for 
the sake of brevity and subsequent additions. 

The character of the Oxyrhynchus Sayings is well 
accounted for by the hypothesis that their authors or 
redactors had recourse for materials to the Canonical 
Gospels, the New Testament apocrypha, and other 
documents. 

C. TAYLOR. 

Cambridge, 

Marchj 1905* 
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THE OXYRHYNCHUS 
SAYINGS OF JESUS 



The fragmentary Sayings of Jesus found in 1903 are 
discussed under the names New Sayings of Jesus and 
Fragment of a Lost Gospel, given to them by the Editors, 
in Section A and Section B respectively. Section C is on 
the Logia or Sayings found in 1897, and brought out 
in that year by the same Editors under the double title 
Logia Iesou, Sayings of our Lord. Section D contains 
a general Conclusion, 



NEW SAYINGS OF JESUS 

With the New Sayings I was first made in a measure 
acquainted by an article on * The New Christian Papyri/ 
contributed by Canon R L. Hicks to the Manchester 
Guardian of the i8th June last (1904). Soon afterwards 
I read these Sayings and the Qospel Fragment as deciphered 
and expounded by the Editors, and put together my notes 
upon them. Some things have now been added from 
Dr, Swete's Lecture on the New Sayings, as published in 
the Expository Times of August, 1904. 

Li the following studies I begin in each case with 
a reprint of the Greek from the Editors' transcript in 
minuscules, which, unlike their transcript in capitals, con-* 
tains a number of conjectural additions. Their estimates 
of the spaces to be filled, as shown by dots which repre- 
sent the missing letters, will be found to be apparently 
very exact, due allowance being made for letters of more 
or less than the average breadth, as (0 and I. The Editors 
and their advisers have done much toward the completion 
of the New Sayings, except the Third and the Fifth. Of 
the forty-two lines in one column which contained the 
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2 The Oxyrhynchus Sayings of Jesus 

New Sayings, the latter halves have all been broken off, 
and the lines from the thirty-second to the last, of which 
only two letters are left, are increasingly defective at the 
beginning. The Editors' separate edition of the New 
Sayings and the Gospel Fragment will be quoted by the 
abbreviation N.8. 

Intboduotion, 1L 1-5. 

{ol} roZoi o\ \iyoi, ol [ iA$ iXim 

Xri<r€V ^lri(<rov)s 6 (Qv #c[t;/)io9} • 

hv T&v XJyttif rot^r[a>if iKoillaji davirov 
S ov fiii y€'6(niTai» 

Line i. The Editors' spacing of the first line is con* 
jectural There is no such word in it as roioi; what 
remains of the line being: — 

O.TOI 01 oiAoroi 01. 

In the facsimile, as I have it, I find no clear trace of the 
second letter, but there is room for Y, written like a small 
gamma (y) with its dexter stroke upright, as is the Y of 
yct/oTjrai in line 5. K the scribe wrote oiroi it must have 
been by mistake for oSrot, these. Next comes the article ol 
strangely written with its first letter triangular, and it is 
repeated just before Xoyoi, words. As an epithet of these 
read i\ri$woC, true, comparing John iv, 37, Bev. xix. 9^ 
xxi 5, xxii. 6; and, with one ol deleted, the sense of the 
line will be : — 

These are the true words which. 

Lines a-5. Filling the vacant space with toI^ iiaOriraU, 
in accordance with Professor Bartlet's suggestion (If.S» 
p. 12), and substituting ^Afiriv k4y<a for airols' iras, we get 
the sense : — 

Spake Jesus the living Lord to the disciples 
And Thomas; and He said^ Verily I say. 
Whosoever shall hearken unto these words^ of death 
^ He surely shall not taste. 
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Of line 2 nothing remains after 6 (£1; k. Two questions 
have to be answered, What came next after 6 C^v% and 
what stood at the end of the linet (i) The Editors give 
KvpKos as very doubtful, and koX airo6av<iv as equally likely, 
ct Rev. i. 18, J am he that liveth and was dead, (2) For 
the next word or words they give the option between 
a proper name in the dative, as- to PhUip, or to Matthias ; 
a phrase such as to the other (MedjoHes (so Dr. Bartlet, 
cf. 1. 32 and John xx. 26, his disciples were within and 
Thomas with them) ; and 'Ioii$%^ r<^, to Judas who is also 
Thomas, i.e. to Judas Thomas, suggested by Professor Lake. 
To these suggestions add that of Canon E. L. Hicks, who 
quotes Deut. i. i, 2 Sam. xxiii. i, and reads: — 

These are the words, the [last (words) which] 
Spake Jesus the Living [and Tru£, to the Eleven'] 
And Thomas, 

The points (i) and (2) have to be settled together, in 
order that the reading as a whole may be of the right 
length. Supposing the choice to lie between the veadi^gs, 

6 i&v K-ipios TOLS fiaSrjTatsj 
6 (Sv Koi ivoOaviiv 'Iot$5^ r<^, 
and 6 ((Sv Kal ikriOtvbs *loihq r^ 

each of which gives seventeen letters after the k, I should 
on the whole prefer the first of the three. The compiler 
would have claimed dominical sanction for his Sayings, as 
St. Paul or St. Luke for the saying quoted in Acts xx. 35 
in the name of Hhe Lord Jesus' ; and the Sayings them-> 
selves or some of them tell us that they were addressed to 
a plurality of disciples. 

The reading 'to the disciples and Thomas' makes 
St. Thomas the authority for the record. In the canonical 
writings he becomes prominent only after the Resurrection, 
and to this period the Litroduction to the New Sayings 
seems to refer. The Editors' variant for KiSpL09 suggested 
by Rev. 1. c would make this reference a certainty. But 
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4 The Oxyrhynckus Sayings of Jesus 

I think that i C^v of itself connotes the same ; and ^ Lord * 
in its higher sense is a title of Him ' that liveth and was 
dead/ cf . Acts ii. 36 ; Bom. x. 9, xiv. 9. In grammatical 
form the title 6 fwv icvpioy resembles John vi ^*j^ 6 Cm 
iraTi/lp, the living Father. 

For the phrase 'taste of death' in its sense die the 
reader is referred rightly to Matt. xvL a8, Mark ix. i, 
Luke ix. ay ; and for the same with a supposed ' deeper 
and metaphorical meaning ' to John viii. 59, If a man keep 
my word^ he shall never taste of death {N.S, p. 12), a saying 
which it is thought that our author may have known 
independently of the Fourth Gospel {Ox. Papyr. IV. 11). 

But in John viii. 51 f. the phrase comes in as follows : — 

51 Verily, verily, I say unto you, If a man keep my 
saying, he shall never see {SccupTitni) death. ^fz Then said 
the Jews unto him, Now we know that thou hast a devil. 
Abraham is dead, and the prophets; and thou sayest^ 
If a man keep my saying, he shall never taste of death. 

The Evangelist regards the Jews a^s ignorant or cavilling 
objectors, and makes them misquote the saying in verse 51. 
In the New Sayings perhaps this point was overlooked; 
the Fourth Gospel was used uncritically; and the Jews' 
garbled version of His saying, with taste of death like 
'Abraham and the prophets' instead of see death, is at- 
tributed to Jesus. 

And further, the saying a^s it stands in lines 3-5, 
with its express reference to ' these words ' which follow, 
is clearly not an unadulterated 'true word'; but rather 
a saying edited by a compiler so as to form part of his 
preface to a collection for which he claims the authority 
of the Lord Jesus. 

First Saying, 1L 5-9. 

6 [^«y«* *Iiy(<ro{l)s' 

ixri vava-daOia i ^T|[rdii; ((os itv 

ttpff Koi Srav tipri [da/uijSYy^^o-erai kou dofi- 
prfdfU fiaaiXeiaei Ka\l fia(riX€V<ras ivaira-" 
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Lines 6, 7. The gap in line 6 would be not inappropri- 
ately filled by tiiv a-ofpCavj wisdom. In the next line * the 
exigencies of the space seem to require SaiMfieCaSa^ ' (Swete), 
let him be cumazed or marvel, rather than the longer word 
OafjLprj$i/ia'€Tai Rendering accordingly we get : 

5 Saith Jesus, 

Let hi/m Twt cease that seeketh Wisdom until 
He find, and when he has found let hi/m, onarvel ; and 
Having mxtrvdled he shaU reign, a'od reigning 
He shall rest. 

The Saying is quoted or aUuded to as below in patristic 
writings :— 

a. Clem. Strom, ii. 9 (P. 453), *H kIlv t^ Ka$' *EfipaCovs 
€vayy€\l(a, *0 ^av/ui(i(riDi9 ficunkeiact, yiypairrai' Kal 6 I3a<n\€-v(ras 
avairavOrja'CTai. ' As it is written also in the Gospel accord* 
ing to the Hebrews, He who wonders shall reign, and he 
who has coTne to reign shaU rest.' 

b. Clem. Strom, v. 14 (P. 704), Ov iraiio-crai 6 (tjt&v 
loos iiv etfyrf ^ipiiv b^ BayLPrjOrjo-eTaC 6aiiPri$€U hi /Sao-iAcvcref 
Paa-tXeiaas hi iTravaTraia€Tai. The seeker shall not cease 
until he find, and having found he shall marvel, arid 
having marvelled he shall reign, and having corns to reign 
he shall rest. Gifx^os means great ' wonder/ as in Acts iii. 
10 and they were filled with wovder and amazement. But, 
* wonder ' having been used for OavfiiCtiv, a different word 
was wanted for BafiPcla-dai. 

c. Bam. iv. 13. ' Lest perchance, taking our rest (iTrava- 
iravoficvoi) as if called, we slumber in our sins, and the 
wicked Prince receive the power over us and thrust us 
away from the kingdom of the Lord.' I take this to be 
a possible allusion to the Saying, with its promise of rest 
when the kingdom is won. He who rests prematurely will 
fail to reach the kingdom. 

d. Q, Clem. R. ii. 6, v. 5. *For that is great and 
wonderful (davfiaarov), to establish not the things that are 
standing but those which are falling . . . but the procaise 



6 The Oxyrhynchus Sayings of Jesus 

of Christ is great and wonderful^ to wit the rest of the 
coming kiTigdom and of life eternal.' 

Besch in his Agrapha quotes this from the Homily of 
Pseudo-Clement of Borne as an allusion to the Saying in 
Clem. Strom, ii. 1. c, which he regards as not a genuine 
Logion but an Apocryphon. Pseudo-Clement's * promise of 
Christ * may be thought to be an attestation of our author's 

* Saith Jesus/ or the like ; that is to say, of the express 
ascription of the Saying to Christ. 

For surprise at the revelation of the kingdom see 
Matt. XXV. 34 f . ; Bam. vii. 9 ; a Clem. E. xvii. 5. 

e. Acta Thomae § 136, p. ^43 ed. Bonnet, quoted by 
Mr. Badham. 'And the apostle said, the treasury of the 
holy King is flung open, and they who worthily partake of 
the good things there rest, avd resting they shall reign* 

Clement in Strom, ii. leads up to the Saying with words 
about Wisdom and knowledge of the truth, of which the 
beginning is to wonder at things, ' as Plato in the Theae- 
tetus saith,' in words attributed to Socrates. And he 
quotes St. Matthias as saying in. his Traditions^ GaUfxao'ov 
TCL TrapSirra, wonder at the things present. -Wonder is 
a phase of ignorance antecedent to the quest and acquire- 
ment of knowledge. 

In the Saying as cited more at length, but without 
indication of its source, in Strom, v. there is no sign of 
any hiatus as in 1. 6. This led me to think of a reading, 

* Let not the seeker cease tov Cnreir, from seeking, until he 
find ' ; but, having regard to Strom, ii. 1. c, I prefer to insert 

* Wisdom ' as the subject of the Saying. 

For Wisdom as a personage to be sought diligently, and 
as related to wonder, rest, and kingship, compare the 
following sayings : — 

Ecclus. vi. ^y Search, and seek, and she shall be made 
known unto thee. 0,8 (Ii. ay) For at the last thou shalt 
find her rest. 31 Thou shalt put her . . . about thee as 
a crown of joy. 

Prov. viii. 15 By me kings reign. 

Wisd. X. 10 She . . • shewed him the kingdom of God. 
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New Sayings of Jesus 7 

14 She brought him the sceptre of the kingdom. I7 (She) 
guided them in a marvellous way. 

Add the Stoic teaching that the wise man is the true 
king, to which St. Paul alludes in i Cor. iv. 8-10, ye have 
reigned • . • ye are wise (cf. Lightfoot on St. PavX and 
Seneca) ; and we have apt parallels which suffice to account 
for Wisdom as the subject of the first of the New Sayings. 
This does not indeed make wonder the 'beginning of 
wisdom/ but brings it in perhaps as leading from wisdom 
attained to a higher grade of it. See also Mark x. 24 f . ; 
Heb. iii. 11 — ^iv. 11 ; Rev. xiv. 13, xx. 4. 

Second Sating, 11. 9-2 u 

X^yci 'I[T/((rov)s' tIv€S 

10 oi ikKOVT€s fjfias [eh rriv PaaiXtCav el 

Yj fiao-tXela iv €ifpa[v^ ioTLV ; • • 

rh, it^THva Tov ovp\avov koX t&p $Tjpl(av ^- 
Ti ivd rriv yijv i<n[i.v fj ivl ttjs yrjs koI 
ol lx6v€s rrJ9 6aX<S[<r(n}9 oJkoi ol IKkov- 

15 T€S vfjJaSi f^^^ V ^a<r[iA.€ta t&v ovpav&v 
ivrds ifJL&v [i](m [koX Sxttis &v iavrdv 

yv^ Tavrqv ^pri\<r€i 

iairrovs yvi&creo'Be [koI €lhi/ia'€T€ Sri vlot 

eoT€ vfJLeh rod irarpbs tov t[ # . . 

20 yv<ia{(E<r)$€ iavrovs ii{ • . . . . 

Koi tz/utcis i<TT€ iyirrp[. . . . 

Lines 9-15. These lines contained a section complete 
in itself, which began perhaps with 'Epwrarc {Ox. Pa/pyr. 
lY. 6). In 1. 10 av(o tU ovpavov is possible as an alternative 
to ds ri\v pa<nK€iav. The next line may have ended 'A/m^if 
Xiyo) or Aiyoi ipxv. In 1. 12 I read vav KrCafia, every crea- 
ture, as more comprehensive than rcSi; SrjpCoM;^ of the beasts. 
Translating accordingly we get : — 

Saith JesvjS, Te ask, Who are 
10 They that draw us, up to heaven, if 

The kingdom is in heaven i Verily I say. 

The fowls of the heaven, and every creature that 
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Is under the earth or upon the earthy and 
The fisihea of the sea, these are they that 
15 Draw you. 

Lines 15-1^1. An editorial KaC (1. 15) introduces a further 
saying about the kingdom. For a simple kqI^ And, mean- 
ing * And he saith in another place,' see Heb. i. 8 (Ps. xlv.), 
But unto (R. Y' of) the Son he saith, Thy throne, God, is 
for ever and ever ... 10 (Ps. ciL), And, Thou, Lord, in 
the beginning hast laid the foundation of the earth. 

In 1. 17, which ends with three plus eight dots, another 
KaC is wanted to begin a fresh clause, and €vp6vT€s with its 
eight letters exactly fills the remaining space. 

In 1. 1 8,- partly adopting Dr. Swete's iciv yap &\rj6m\ 
kavroxfs yvda^a-Oe, vloX KaX Bvyarepcs | iare KTk, I would replace 
the Editors' conjectural supplement by 8ti viol Kal Ovyaripes. 

In 1. 19 read, with the Editors, tov iravroKpdTopos KaC, 

Line 20 ends with four plus five plus five dots. Words 
wanted here are airov Spras, and the remaining dots .... 
suggest Toh as in Luke ii. 49, gy rotg tov irarp^s p.ov, R. V. in 
my Father's house ; or to keep the plural, say precincts. 

With WT0A15 for its last word the Saying would end 
thus : — 

15 And, The kingdom of heaven 

Is within you, and whosoever himsdf 
Shall kn^ow shall find it ; and having found it 
Te shaU kTWw yourselves, that sons and daughters 
Are ye of the Father Almighty, and 

ao Ye shall knmv that ye are in His precincts^ 
And ye are the city. 

In the main successfully restored by the Editors the 
Second Saying lacked little but illustration, although they 
show some want of confidence in their reconstruction. 

The MS. reading *us' and the interrogation, Wh>o are 
they that draw us up to heaven f if that be the true form 
of it, are justified by the locus dassicus quoted below from 
the Pentateuch with its New Testament parallel. These 
express the thought of the inaccessibility of heaven to 
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man, and to one or both of them the Saying in all proba- 
bility alludes. 

Deut. XXX. II For this commandment which I com- 
mand thee this day, it is not hidden from thee, neither is it 
far off. I z It is not in heaven, that thou shouldest say, 
Who shall go up for us to heaven^ and bring it unto us, 
that we may hear it, and do it? 13 Neither is it beyond 
the sea, that thou shouldest say. Who shall go over the sea 
for us, and bring it unto us, that we may hear it, and do 
it? 14 But the word is very mgh unto thee, in thy 
mouth, and in thy heart, that thou mayest do it. 

Rom. X. 6 But the righteousness which is of faith 
speaketh on this wise. Say not in thine heart. Who shall 
ascend into heaven? (that is, to bring Christ down from 
above :) 7 Or, Who shall descend into the deep ? (that is, 
to bring up Christ again from the dead.) 8 But what saith 
it ? The word is nigh thee, even in thy mouth, and in thy 
heart : that is, the word of faith, which we preach. 

From the commandment or Law to Wisdom the transi- 
tion is obvious, and natural. Ecclus. li. 26, Nigh (Heb. nyrp) 
is she to them that seek her, is a reminiscence (A.V. marg.) 
of Deut. XXX. 14. A more extended allusion to Deut. 1. c. is 
found in Job xxviii. 12-%%, Where shall wisdom, he fowndi 
. . . The depthsaith, It is not in me... It is hid frorathe eyes 
of all living y and kept dose from the fowls of the heaven . . . 
And unto man he said, Behold, the fear of the Lord, that 
is wisdom; and to depart from evil is understanding. 
As revealed to man it is * very nigh ' and practical : not far 
off in heaven but in the heart, * that thou mayest do it.' 

See also Prov. xxx. 3, 1 neither learned wisdom, nor have 
the knowledge of the holy. 4 Who hath ascended up into 
heaven, or descended? and John i. 51, iii. 13. 

' There remains however the greatest crux of 'all, the 
meaning of draw' {N. 8, p. 16). In (\kovt€s and its 
use here I find no difficulty; but was there anything in 
literature to suggest it ? 

We may think of the approach to the kingdom as a 
wayfaring along 'The steep and thorny path that leads 
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to heaven/ Going back from Hamlet to Hesiod, we find 
the ancient poet describing the ascent to the abode of 
Virtue as at first steep. The ascent to heaven may be 
likened to a mountain track, so precipitous in places that 
the traveller cannot climb up it. Angels must carry him, 
as they carried Lazarus in the Parable. 

The old Kebetis Tabula^ which any Greek of the day 
might have known as an elementary school-book, expounds 
a supposed allegorical picture representing life as a pilgrim- 
age to the abode of the blessed. The way winds up a hill, 
on which there is a great rugged rock. Up above stand 
two strong women, the personified sister virtues Continence 
and Endurance. These stretch out their hands eagerly, 
exhorting the weary travellers to endure to the end. But 
up the rock no path is seen. The question is asked. How 
do the men get up it ? The answer is, that those women 
descend the precipice and drag the men up to them, 

Kol (Xkovo'lv avTovs ivo) vpbs airis. 

Here we have the word (\k€iv, draw, used as in the 
Saying, the author of which may very well have borrowed 
from the Tablet or Picture of * Kebes.' ^Xkcd, iXxtfo)] For the 
latter see John vi. 44, xii. 32, to which also the Saying 
may allude. Clement of Alexandria uses both. 

Clem. Strom, v. la (P. 694), tj Sn ^ y^vs rod k6yov ^ 
boO€lo'a ^ixlv . • . Ttavra rdv Karabc^diievov koI ivrhs kavrov 
KT7](T&ii€vov aMiv . . . Ttpbs kavT^v ikK€i, Is givcu in Ox, 

Papyr. IV. 7 with the words underlined inadvertently 
omitted. Clement's Power of the Word, which like the 
leaven draws all men who have received it and have 
it within them to itself, may have been suggested to him 
by the action of Continence and Endurance in the Picture 
of Eebes. 

There is nothing abstruse thus far in the Saying, the 
plain sense of lines 9-15 being that man should 'rise 
through nature up to nature's God,' in accordance with 
Old and New Testament teaching as below. 

Job xii. 7, 8. But ask now the beasts, and they shall 
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teach thee; and the fowls of the air, and they shall tell 
thee: Or speak to the earth, and it shall te€u;h thee; 
and the fishes of the sea shall declare unto thee. 

Matt, vi (Luke xii. aaf.). 26 Behold the fowls of the 
air: for they sow not, neither do they reap, nor gather 
into bams ; yet your heavenly Father f eedeth them. Are 
ye not much better than they? a8 Consider the lilies 
of the field. 30 O ye of little faiili. y* Your heavenly 
Father knoweth that ye have need of all these things. 

Men are to learn faith in tibe heavenly Father from the 
things of earth. Next after 'heaven' in line 11 f. come 
the birds ' of the heaven,* and then by way of contrast and 
paradox < every creature that is under the earth.' I prefer 
TtQLV KTitrixa, every creature^ to t&v OtipCoav^ as comprehending 
' the grass of the field ' m well as the beasts. 

Whatever was meant by Luke xvii. 21, the kingdom of 
Qod is within you, the saying 'The kingdom of heaven 
is within you,' as it stands in 11. 15-16, must mean that 
the kingdom is not external but within a man, in his 
heart. Was the saying in either form quite new, or can 
we find Something which gave rise to it? The word of 
faith in Rom. x. 8 being the Gospel of the Kingdom, the 
saying rests upon Deut. 1. c, to which St. Paul refers. 

Mr. Badham aptly quotes from the beginning of Clem. 
Paed. iii. 'It is then, as it appears, the greatest of all lessons 
to know one's self. For if a man knows himself he will 
know God ' (JT. S. p. 1 7). Having come to know himself 
a man finds the kingdom of heaven within him ; and con- 
versely, having found this within them, men rise to a yet 
higher self-knowledge. The proposed reading koX €vp6vT€s 
after €vp^<r€i (1. 17) is in the style of 1. 7. • 

Luke ii. 49 iv roh rod TsaTp6s /xov, lit. in my Father's, 
is best illustrated by John xiv, a, In my Father's house 
(oUCq) are many m^Tisions, compared with the quotations 
of it in Iren. iii. 20. 3, v. 36 (vol. ii. 105, 427 f. ed. Harvey). 
Li the latter place, near the end of his last book, 
Irenaeus writes, iis ol Kpttr^vrtpoi kiyovai Kvk* ol bi rriv 
AafxwpoTTjra r^g ir6\€<as KaOi^ovtnv . . . koX hci rovro €lpr\Kivai 
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rhv Kupiov^ iv Tois rod irarpos /xov jmovcls eirat irokXisf relating 

that the Elders quoted the Lord as saying, That in my 
Father's (Lat. apud Patrem) are many mansions. In the 
former place we have now only the Latin, Mnltae enim 
mandones apud Patrem, 

Clem. StroTii. vi. 6 (P. 763 f.). Here Clement discourses 
again, as in Strom, ii. 9, on the preaching in Hades (Herm. 
Sim. ix. 16) ; and he writes of the repentant, ' even though 
in another place,' as iv rois tov 0€ov 6vras rov iravroKpiropos, 
i.e. according to Potter, in the number of those who are 
God Almighty's ; but the phrase in itself may also mean, 
in His precincts. The Saviour preached drawing (iX/aJo-a?) 
men wherever they were to salvation. God is the Lord of 
of all men, ' but more intimately the Father of those who 
know ' (P. 764). 

The Editors' reading rj-nro in 1. ai seems to be right by 
the facsimUe, and the unfinished word would be OTo'Xiy 
(Blass), an archaic form of ttoXis, city. * Ye are the city,' 
ef. Heb. xi. 10 R.V., Eev. xxi., and the Greek saying that 
* men, not waUs, are a city,' is implicitly contained in Matt. 
V. 14, Ye are the light of the world. A city that is set on 
an hill cannot be hid, a saying embodied in one of the 
Oxyrhynchus Logi^i. 

Third Saying, 11. ai-a7, 

[ k4y€i 'Iiy(o-oO)s' 

ovK i'iroKvria'€i iv6[po}iros 

p<ov iirepoiTfjo'ai ira[ 

pWV irtpl TOV TOTTOV Ti][s 

35 (r€T€ OT^ TToXXol icovTai vlpQroi itrxaroi koX 
ol i(rxpLTOi irp&TOi koX [ 

Lines 21-4. What sort or condition of man will inquire ? 
and of whom and about the place of what? Answers to 
the latter questions first occurred to me. 

Line 23 ends with two plus three plv^ eight dots and is 
followed by p<»>v. For ira . . read vapi, suppose p(av to be the 
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end of a genitive plural, and in the space . . . after trapd 
write rc0v. Elders of the Church being likely personages 
to be inquired of, irpfa-pwipaiv, ddere, with its eight plus 
three letters may be assumed to be the genitive which was 
to be found. 

line 2,4 is the crux of the Saying. After Trjs there are 
five plus three plus four dots, and <r€T€ begins the next line. 
The Saying ended with a warning, introduced probably by 
a But ; before which must have come, concerning the place 
of his Bead accordingly, 

ir€/)l TOV TOVOV TfjS aifTOV iXX* €Vpl/l\(r€T€, 

and we shall have filled up line 24, leaving no space at all 
for the noun which agreed with r^s. 

Satisfied that no superfluous . letters had been inserted, 
and that the Editors' estimate of the space to be filled was 
nevertheless as usual accurate, I felt that there must be 
some exceptional way out of the difficulty. The facsimile 
and the transcript in capitals (If. S,'p. 11) show v/xci; first 
omitted and then written above 1. 19, and the like has hap- 
pened in the Third Saying (1. 2,5), thus. 



cere hoaaoi ccontai 

In 1. 24 suspend avrov, and we .get back the space 

wanted for ^ovrjsf mansion, a word associated with ' place ' 
in John xiv. 2, In my Failier's house are many m^insions 
...Igoto prepare a pla^efor you. 

Lastly, what sort or condition of man wiU inquire ? In 

L 22 f. we have six plus three dots plvs pcov, which suggests 

^ix€p&v, of days. Abraham and Isaac died each irXrjpris fjix€p<av, 

full of days (Gen. xxv, xxxv). Ukrjpris completes 1. 2a, and 

gives the sense, that a man looking to the end of his days 

will take thought and ask about the place of his abode in 

the world to come, 

Saith JesuSf 

A m/in fiM of days vrill not hesitate 

To inquire of the elders 

Concerning the pla^ie of his mansion. 
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Lines 24-7, line %6 ends with twelve dots in the 
transcript, but the Editors' prc^oeed reading C^r\v al^viov 
i^ov\(rw {Ox, Papyr, IV, 8) allows fifteen. To contrast 
with TToXkoC read koL 6\(yoiy and few; and then KkrjToC (or 
iK\€Kro[) €l\(nv, comparing Matt. xxii. I4« Thus the Saying 
ends with the warning, 

JBut ye shaU find 
35 That many that are first ehull be last and 
The last first, and few are called (or chosen). 

. With its four iotas in the room of two ordinary letters, 
oXiyoi KXtjrot €i fits into the space of twelve. KXtjrot here 
would have the sense called effectually, as in places of the 
New Testament, or Bam, 1. a (p, 5). 

Papias writes in the introduction to his work on the 
Dominical Oracles (Euseb. JET. E. iii. 39), that he will not 
hesitate {Ovk dKi/ifo-o)) to incorporate things learned from 
the Elders; and he names Thomas as an authority for 
some of his traditions. 

FouBTH Sayino, U. 27-31. 

X^yei ^lrj(<rov)s* [vav rh /x^ iympoo'^ 
$€V Trjs Sy^€^s o-ov Kal [ro K^Kpviiyiivov 
diro aw iLTtoKaXv^{0)fiiT€j[al a-ou oi yitp ^<r- 
$0 TIP Kpvmdv h cv ^avc[pdv yein{(rerai 
Kal TeOafjifiivov h o[vfc fyep^ifo-erai* 

Saith Jesfos, All that is not before 
ThyfacCy and that which is hidden 
From, thee, shall be revealed to thee. For there is nx>t 
30 Anything hid which shall not be m^ade mxinifed^ 
And buried which shxjtU not be raised. ' 

This Saying, which has been well restored by the Editors, 
is akin to Matt. x. 26, Fear them not therefore : for there is 
nothing covered, that shall not be revealed ; and hid, that 
shall not be known ; Mark iv. az R.V, For there is nothing 
hid, save that it should be manifested; neither was any- 
thing made secret, but that it should come to light; 
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Luke xii. % R.V, But there is nothing covered up^ that 
shall not be revealed : and hid, that shall not be known. 

St. Mark's telic ccHistruction indicates that things hidden 
are hidden by design, and with intent that they should 
come to light in due time. The parallels from Matt, 
and Luke, which fail to express this, are perhaps later, 
although the contrary is suggested by the Editors {N, 8, 
p. 18). 

A thing may be hidden from a man because it is not 
before his face, or because, being in his line of sight, it 
is covered up. Jn Xenophon's Mem. Socr. ii. 3 there is 
a saying of the proverbial sort, that the most far-sighted 
eyes cannot even of things near at hand see at once what 
is before and what is behind ; and in Herm. Sim. ix. 2. 7 
Hermas is told, 'The things behind thee thou canst not 
see, but the things before thee thou beholdest,' and is 
advised to let alone what he cannot see and master what 
he can. The promise of the Saying to men who desiderate 
gnosis is in effect. Then shall ye know. 

The revelation to come is expressed partly in terms of 
a resurrection. Things simply hidden shall be brought 
to light, and the dead and buried shall be raised. The 
Sa3dn£: is more finished in form than the Gospel parallels, 
to VWch it not improbably aUudes, 

Fifth Saying, 11 32-42. 

i^]iTiC^<nv avrdv o[l fux^T/ral avtcv Kal 
\i\yov(riV v&s n/orc^o-o/icv Kal vm • • f 

. • . .]fi€$a KoX itQs [ •.,.•. 

35 [. . • . K]al tI itapaTrjpTia[oii€V ........ 

. . . .]v ; \4y€^ ^lri(aov)s' [ 

. . . .jctrai /x^ iroieir[e 

. . • .]ri9 iXri$€las iv[. 

]v 2[ir]oK€Kp[v . • 

40 [ |la]Kdp^[6s:] iariv [. 

. . i .jo) ^(rr[i 

K. 
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' Though this Saying is broken beyond hope of recovery, 
its general drift may be caught ' {N. 8. p. 19). 

Lines 3^-36. 'EfcrciCovo-u; may have been suggested by 
John xxi. 12, (Ox. Papyr. IV. 9), *And none of the disciples 
durst question him/ Keeping the indicative futures, or 
substituting subjunctives as viiiiTT€U(raifi€p (Swete), and com- 
paring Mfi^tt. xxiii. 3, observe and do, we may suppose 
the Saying to have begun thus : — 

His disciples question Him and say, How shall (or 
should) we fojd, and how pray, and how give alms ? and 
what shall (or should) we observe and do? 

Lines 36-40, The reconstructor's range of conjecture 
will be limited if we assume that this section consisted 
simply of precepts without any reference to the reward 
of observance, a subject belonging to the beatitude, Happy 
is he .. .,1x1 lines 40 f . The questions, How should we fast, 
pray, give alms? are answered as below in the Sermon 
on the Mount, which supplies materials for the beatitude 
also. 

Matt. vi. I Take heed that ye do not your alms before 
men, to be seen of them ... !2 ... as the hypocrites do . . . 
4 That thine alms may be in secret : and thy Father which 
seeth in secret himself shall reward thee openly (A.Y. for 
iv f^av^p^, om. R,V.). 5 And when ye pray, ye shall not 
be as the hypocrites (R.V.) : for they love to ... be seen 
of men. 6 But . . . pray to thy Father which is in secret. 
16 Moreover when ye fast, be not, as the hypocrites, of 
a sad countenance. 18 That thou appear not unto men 
to fast, but unto thy Father which is in secret. 

I had partly reconstructed these lines but had not filled 
up the space before ciroi (1. 37), when a reconstruction 
by the Hulsean Professor of Divinity, Dr. Barnes, was 
published in the Guardian, At once adopting his vtso^ 
Kp€iTai, for vTroKpLTaC, I wrote down from Matt. vi. 5, 

Te shall not be as the \ hypocrites. 

Line 37 ends with five plus six dots, and what is not 
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m 

to be done is evidently the opposite of the truth (1. 38). 
Comparing Bev. xxii. 15 voimv yff€vbos, read therefore at the 
end ylf€vbos, and before it ifjL€Uj ye, in emphatic contrast 
with 'the hypocrites/ 

Beginning line 38 with dXXci r^;, we have left at the end 
six pltia three plvs four dots. Cancel six of these by 
reading ii^r^x^re, and we have space for KaC to begin the 
next clause, and lastly for l(rra>, be, to lead up to hid in 
the next line. Or read ivT4x€(rd€ and laTco b4. 

For . • • v in line 39 read iix&Vf after ivoK^Kp. read dir J, 
and end with the article. We have then to cmswer the 
questions, Let your (?) be hidden avxiyfrom (1). Matt. 1. c* 
gives the answer in substance, but in the Saying what was 
its formi Zjet your fastings, prayers, almsdeeds, and all 
that ye observe and do be 'in secret/ That is to say, let 
your religious life, ^ (oHi iyi&v, be ' in secret/ These three 
words minvs the v, with the intervals between them and 
their two broad letters a>, a>, cover the space for nine 
average letters allowed by the Editors at the beginning 
of the line. 

From whom or what is a man's life to be hidden? 
Matt. L c replies. From ' men.' But ivOp(iTr<av is too long 
for the space ••.,.. (L 40). An obvious synonym is the 
^ world,' and the six letters of K6<rfiov just fill the space 
available. The second part of the Saying will accordingly 
run thus : 

Saith Je9U8y Te shaU not be as the 
Hypocrites. Do not ye fahdiood, 
But hold fdet to the truth. And be 
Tour life hidden atvayfrom the 

40 World. 

• 
Compare CoL ii. oo-iii 3, Wherefore, if ye be dead with 
Christ from the rudiments of the world, why, as though 
living in the world, are ye subject to ordinances, (Touch 
not; taste not; handle not; , » .) after the commandments 
and doctrines of men? • • • For ye are dead, and your life 
is hid with Christ in Qod. 
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Lines 40-42. Blesaed is he who keeps these sayings. 
Great 18 or ahaU be his reward in heaven (Matt. v. 12). 
Or the 0) may be from iv ^f^avcp^ In line 42 the iv may 
belong to a verb, or to a noun as KaroUria-w. The beatitude 
would have been in substance like others with which we 
are f amiliar, but it is safe to say that it cannot be restored 
with certainty from its scanty remains. 



B. 



FRAGMENT OF A LOST GOSPEL. 

' Eight fragments of a papjnms in roll form, containing 
a lost Gospel, the largest (b) measuring 8-2 x 8*3 cm. and 
comprising parts of the middles of two narrow columns ' 
(If. S. p. 37). The Editors are in doubt as to the exact 
relation of some of the eight scraps which make up the 
Fragment to one another. Their reconstruction of the 
main part of it in minuscules is as follows : 

[• • djiro irpoaii f[(as iyfti 10 v€i, ovbi v[ri$]€i . [• 

[fxi}r]€ &<!>' k(nt[ipas iv lx.ovi[€s f]vb[v- 

[((At ir]pa>l firjre [rrj fia rl ii{. . . ,] koI 

[Tpo(t>j} if^&v rl <l>i'^ ifids ; rCs &p vpo<rO^€iyii 

5 [yriT€ fxijre] tjJ <n[o' ' iitl rriv ffkiKlav 

[X^ vfA&v] tI ivbv- 15 vpL&v ; avTb\^ 5]cS(r€( 

[<ny]<r^€. [iroX]Xy Kp€^<r» iplv rh &dvfAa v- 

[aovY^ [^crrc] tQv [xpf- pL&v. 
v<av iTt[va a]v(a- 

Lines 1-17. The Editors' rendering of these lines is : 

1-7. (Take no thought) from morning until even nor 
from evening until morning, either for your food what ye 
shall eat or for your raiment what ye shall put on« 
(7-13) Ye are far better than the lilies which grow but 
spin not. Having one garment, what do ye (lack?) . . . 



I 
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(13-15) Who could add to your stature? (15-16) He 
himself will give you your garment. 

Questions arise about the text, the translation and the 
interpretation of these Sayings. 

The dots . . . printed above after loch are misplaced. 
The transcript shows that they are wanted after spin not 
(1. 10) ; and that they are not wanted after lack (1. i%\ 
the space of cr . . . . being quite filled up by the assumed 
li/Jctre, lack yef The one word 'ye' is inadequate as a 
rendering of koI vfieisy i. e. Arid ye or ye also, according 
to the punctuation adopted (1. 12 1). If ovbl ir/jOei, neither 
do they spin, be right as a reading in 1. 10, the clause 
must be an unskilful abbreviation as from Matt. vi. 2i. 

Beading in lines 10-13 • 

KoX (or AAX') %v Ixoyra ivhv\jxi, tC ivh^l ; kojl v[X€h, 

with r^ as a solecism (ace. for gen.), as the Editors take 
it to be, we may render lines 7-17 thus, 

Much better are ye than the lilies, which grow neither do 
they spin: and (or yet) having one clothing what lack they? 
And ye, who could add to your stature ? He Himself will 
give you your clothing. 

The last clauses look incoherent. To connect them, note 
that artifices in dress are used to give the appearance of 
fine stature and physique. 

Of the Sayings in this part of the Fragment, in relation 
to the canonical parallels, the Editors write, * The papyrus 
version is, as a rule, shorter than the corresponding 
passages in the Gospels; where it is longer (IL 1-3) the 
expansion does not alter the meaning in any way ' (If. S. 
p. 42 f.). But it is possible to interpret some things in the 
Fragment difierently. With the parallels quoted below 
from Matt. vi. compare those in Luke xii. 

Matt. vi. 34 Take therefore no thought for the morrow. 
25 Take no thought for your life, what ye shall eat, or 
what ye shall drink ; nor yet for your body, what ye shall 
put on. Is not the life more than meat, aiid the body than 
raiment ? iz6 Behold the fowls of the air : for they sow 

2 
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not, neither do they reap, nor gather into bams ; yet your 
heavenly Father feedeth them. Are ye not much better 
than they ? 27 Which of you by taking thought can add 
one cubit unto his stature (12. F. marg. * age ') ? 28 And why 
take ye thought for raiment? Consider the lilies of the 
field, how they grow; they toil not, neither do they spin: 
29 And yet I say unto you, That even Solomon in all his 
glory was not arrayed like one of these. 30 Wherefore, if 
Qod so clothe the grass of the field, which to day is, and 
to morrow is cast into the oven, shall he not much more 
clothe you, O ye of little faith? 31 Therefore take no 
thought, saying. What shall we eat? or, What shall we 
drink ? or, Wherewithal shall we be clothed ? 32 ... for 
your heavenly Father knoweth that ye have need of aU 
these things. 

Briefly, men are not to be anxious whether they shall 
have the necessaries of life. 

The general curtness of the Oxyrhynchus version of 
these Sayings makes its expansion of Hhe morrow** in 
11. I, 2 the more significant; and the Editors write sug« 
gestively on oroXp (1. 5 f .), that it * is not quite the word 
that would be expected, being used in the New Testament 
for grand ''robes" rather than a plain garment' {Ox. 
Fapyr. IV. 25). 

Clem. Paed. ii. 10 (P. 231) makes the 'what' of 
Matt. vi. 25 exclude variety, and such is perhaps the 
teaching of the Fragment. Its warning may be against 
taking thought, not for *your life' and for 'your body,' 
whether in the near future ye shall be able to supply their 
wants; but for 'your food,' what sorts ye shall eat, and 
for ' your raiment,' what ye shall wear at this or that time 
of the day. The lilies which have no changes of raiment^ 
what do they lack ? 

In Clem. Ham. xv. 7 the Prophet of the truth is said by 
Peter to have taught, that they who of the two kingdoms 
choose the kingdom to come should be content here with 
bare necessaries t water, bread .and irtpifioKalov ivos, one 
garment. 
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One of the Elizabethan Sermons or Homilies aj^fmnted 
to be read in Churches (No. 18) inveighs thus against 
' Excess of Apparel ' : 

* The Israelites (Deut. xxix.) were contented with such 
apparel as Qod ^ve them, although it were base and 
simple. And Qod so blessed them, that their shoes and 
clothes lasted them forty years; yea, and those clothes, 
which their fathers had worn, their children were con- 
tented to use afterwards. But we . . . are loth to wear 
such as our fathers have left us; we think not that 
sufficient or good enough for us. We must have one gown 
for the day, another for the night; one long, another 
short; one for winter, another for summer; one through 
furred, another but faced; one for the working-day, 
another for the holy-day; one of this colour, another of 
that colour; one of cloth, anoth^ of silk or damask. We 
must have change of apparel, one afore dinner, and another 
after; one of the Spania^ fashion, another Turkey: and, 
to be brief, never content with sufficient. Our Saviour 
Christ bade his disciples they should not have two coats 
(Matt. X.): but the, most men, far unlike to his scholars, 
have their presses so full of a^)arel, that many know not 
how many sorts they have.' 

Compare also Enoch xcviii. 2 (ed. Charles), * For ye men 
will put on more adornments than a woman, and coloured 
garments more than a virgin : in royalty, and in grandeur, 
and in power, and in silver, and in gold, and in purple, and 
in splendour, and in food they will be poured out as water/ 

Lines i 7-23. In His reply to a question of Salome about 
the age to come, the Lord is related in the Gospel according 
to the Egyptians to have said, ''Orav rb rT\s al(rxivr\s lvbv[jLa 
ironJoTyrc, When ye shall ham tram/pled the clothing of 
shame. See % Clem. R. xii. a, ' For the Lord Himself, being 
asked by a certain person when His kingdom would come, 
said . . .,' with the passages cited from Clem. Strom, iii. 
and Eocc. Theod. in Lightfoot's note. The Oxyrhynchus 
version (or what remains of it) of the question and answer 
is as follows : 
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His diadplea say unto Him, When wilt thov, be manifest 
to us, and when shall we see thee ? He saith, When ye shaU 
be unclothed and not ashamed. 

The form of the question was probably based upon 
John xiv. 22, Whxit is come to pass that thou wilt manifest 
thyself unto us, dnd not unto the world t On the reply to 
it see below. But first notice the seeming incongruity 
of the question. It follows sayings evolved from the 
Sermon on the Mount. If in the Gospel the hearers had 
been said to have asked in the course of it, ' When shall 
we see theel' the ineptitude of the question would have 
been apparent. Why should the question in the Fragment 
seem to any one to be less out of place ? Only because the 
question is overshadowed by the strange answer. Did the 
disciples then forecast the answer ? No, but the compiler 
did. After sayings on clothing he brings in another 
saying on the subject, to the efiect that in the ideal future 
no clothing will be wanted. Thus, it may be argued, he 
shows himself to be not an Evangelist, but a Logiographer, 
who puts together sayings upon a subject without regard 
to historical sequence and occasion. 

It so happened that in Oocyrhynchus Logia (p. 103) 
I touched upon the reply to Salome, a well-known matter 
of controversy, and connected it with Gen. ii. 25 naked and 
not ashamed. This connexion is now attested by the Oxy- 
rhynchus form of the reply. 

The saying in Bam. vi. 13, Lo, I mxxke ra ia^aTa «s ra 
fr p&ra, the last things as the first things, was taken to mean 
{Ox, Log. p. 71 f.), that in the last days there would be a sort 
of Paradise Regained, and the question was raised whether 
* Barnabas ' knew the * Gospel according to the Egyptians.' 

Perhaps * Hermas ' also knew that Gospel and the saying 
to Salome. Herm. Sim. ix. 11 describes his mysterious 
vigil with the Virgins, the twelve personified Christian 
Graces, from Faith to Love. The building of the tower is 
finished, and thus symbolically the end is come. Hermas, 
as if grown young again, accompanies the Virgins as they 
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dance round the tower. The Virgins spread their linen 
tunics (chaps, ii, xiii) upon the ground for him to lie upon, 
and thus they are ' unclothed and not ashamed.' 

Whatever the saying to Salome first meant, it was open 
to diverse interpretations. One is in effect suggested by 
Spenser on the symbolic dance of the Graces in his Faerie 
Queene (vi. 10; 24) : 

Therefore they alwaies smoothly seeme to smile, 
That we likewise should mylde and gentle be ; 
And also naked are, that without guile 
Or false dissemblaunce all them plaine may see. 
Simple and true from covert malice free ; 
And eeke themselves so in their daunce they bore, 
That two of them still froward seem'd to be, 
But one still towards shewed herself e afore ; 
That good should from us goe, then come, in greater store. 

In the Tioiitji,iAfn\s of Hermes Trismegistos, chap. vii. 2 f. 
(ed. Parthey, 1854), man in his present state is said to wear 
ixOpbv xLT&vny a haiefuL or hostile tunic, a web of ignorance, 
which veils the beauty of the truth. He must hate the 
body before he can love himself (ib. iv. 6). The ' clothing 
of shame ' (p. 21) has been understood to be the body. 

Lines 41-6. These lines, restored by Dr. Bartlet in the 
sense of the saying to lawyers in Luke xi. 52, are thus 
rendered by the Editors, He said, The key of knowledge ye 
hid ; ye entered not in yourselves, and to them that were 
entering in ye opened not But it has been pointed out 
that, as addressed to the disciples, they should run in the 
third person, hfivyfrav icri, they hid . . . they entered not . . , 
th^ opened not. 

Lines 46-^^0. Nothing is left of this saying but the 
beginnings of 11. 47-50, 

Ae rei. moico. kbpai . pa. 

But fccpoi at once suggests aKipaiot (Matt. x. i6), and the 
other letters also may be read as parts of the saying, But 
ye^ be ye wise as serpents and harmless as doves. 
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- C. 

THE LOGIA. 

The *LoGiA Iesotj, Sayings of our Lord' found and 
published in 1897, are given below from Occfyrhynchus 
Logia, with some words of annotation old and new. Two 
of the Editors' eight 'Logia/ or sections which begm or 
began Saith Jesvs, are here reckoned as one ; but in some 
cases a Logion is regarded as made up of two sayings con- 
nected by an editorial Ka(, meaning 'And He saith ' (Oo^ 
Log, p. 8 f .), or otherwise, 

LOGION L 

• • • ical t6t€ biapXiyjffLs iKPaX^iv rd Kdp<l>os rb iv r^ i<t>0aXfjL^ 

TOV &b€X(l>OV (TOV. 

• • • and then shalt thou see clearly to cast out the mote 
that is in thy brother's eye. 

' This end of a saying . . • is identical with the last clause 
of St. Luke vi. 42, according to the Received Text and the 
English Authorized and Revised Versions/ 

Logion II. 

Aiy€i 'Iiycrovs, 'Ear fti> vriareiariTe rbv kSq-iiov ov firi cfipijrc 
Tflv fiaaiXelav rod d€ov. Kal^ 'Edv firi a-afifiarlaiiTe rh (ri^fiarov 
ovK 6y^€(T0€ rbv Traripa, 

(1) Saith Jesus, Except ye fast (P firom) the world, ye 
shall in no* wise find the kingdom of God. (2) And, 
Except ye sabbatize the sabbath, ye shall not see the 
Father. 

(i) * In Clem. Alex. Strom, iii. 15 we find ol tov Koaiiov 
vriar€iSovT€s, they that fast from the world . . . where the 
writer not improbably rests upon the same authority as 
the Logiographer for his phrase rryarctJciy rod Koafiov' This, 
it has been thought, may have been the ' Gospel according 
to the Egyptians/ which is mentioned in Strom, iii 
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At the end of (i) it has been proposed to read ' kingdom 
of Jesus ' {f)x. Log. p. 76 f.). 

{%) 'And He saUh, Except &c' The duty of fasting 
having been idealized, the keeping of the Sabbath is 
spiritualized in like manner. The sayings (i) and (2) 
may or may not have come together in the original 
document or tradition to which they belonged. 

Logia m, IV. 

Aiyei 'IiycroOy, "Earriv iv iii(n^ tov KStrfiov, Kal iv <rap#cl &<l>$r]V 
airoh, fcal cSpor vdpras fi^OiSovTas fcai ovbiva ^tpov bv^QvTa iv 

airols* Kal, Tlov^i $ V^x^ M^ ^^^ ^^^^ ^^^^^ ^^^ ivOpdvaiv^ Sri 
TV(l>XoC claiv rj Kopblq airrw jcal ov pXiwovo'iv rriv TaXaiwoaplav 
avT&v Kal riiv irroiixilav, 

(1) Saith Jesus, I stood in the midst of the world, and 
in flesh I was seen of them; and I found all drunken, 
and none found I athirst among them. (2) And, My soul 
grieveth over the sons of men, because they are blind in 
their heart, and see not their wretchedness and their 
poverty. 

(i) This saying 'was probably suggested by Baruch iii. 37 
Afterward did she appear upon earth and was conversant 
with men, which early Fathers applied to Christ's sojourn 
upon earth. ' They so applied it after the Ascension, and 
the point of view in a Logion suggested by it would 
naturally be the same/ cf . Heb. v. 7, 

In lieu of hv^&vra^ athirst spiritually (Ox, Log, p. a8), 
Dr. Frank Granger in the Classical Review^ vol. xvii. 7,51 
(June, 1903), proposes irfp^avra^ sobered, as suggested by 
passages of the Poemandres of Herm. Trismeg. In 
chap. i. 27 Hermes reproaches men for their abandonment 
to drunkenness and slumber, and says, ' Be sobered (vrjylfaTijy 
cease to be sick with ebriety, pampered with senseless 
sleep.' Again in chap. vii. i he says, ' Be sobered and 
stand up {a-TfJTe i^i/rayrcr), see again with the eyes of the 
heart, and if ye cannot aJl yet ye who can ' ; and (ib. 2) he 
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describes the realm of light and knowledge as a place 
'where none is drunken but all are sober, gazing with 
the heart upon Him who willeth to be seen/ 

Writing on the Poemandres in No. 19 of the Journal of 
Theological Studies (April, 1904), Dr. Granger remarks that 
its author belongs to the same school as the author of the 
' Gospel according to the Egyptians,' and continues, * ... he 
twice (i. 27, vii. i) paraphrases the third Logion /esu, and 
there is considerable reason for believing that the Logia 
leau are extracts from the Oospel a>ccordi7ig to the Egyptiana. 
For in the Classical Review (xii. 35) I showed that the 
second Logion was to be referred to a context from which 
Clement quotes (Strom, iii 15. 99), and that this context is 
probably the Gospel in question.' 

(9) The Eklitors in their first edition of the Logia made 
the verso of the papyrus end with the line (Ox, Log. p. a8), 

AIA AYT(0[n] KAj . . BAejC, 

and assigned the first line of the redo, containing only rrjv 
ntronx^lav^ poverty , to a fresh Logion. I proposed to connect 
* poverty ' with the preceding Logion as above. The Editors, 
regarding this conjecfure not unfavourably, wrote koX ai 
fikiiTova-iv ... in their revised transcript {Ox. Papyr. I. i, 3). 

LoaiON V. 

A^£i 'Ii|(rov9, "Ovov iav Sxnv ^ ovk €lalv Meoi^ Koi ovov €ls 
icTTiv fjj6vos Xiyta 'Eyw tlfii fitr avrov. '^Ey^ipov rdv \COov jcaicei 
€vpri<r€is fi€, (r\laov rd ^Kov fcdyw iKtl elfii. 

(1) Saith JesuBy Wheresoever there be two, they are 
not godless; and where there is one only, I say, I am 
with him. (2) Balse up the stone, and there thou shalt 
find me: cleave the tree and there am I. 

(i) This saying may very well be complete in itself, 
although not marked ofi* from (2) by an editorial 'And 
He saith' 

(2) I incline to a literal acceptation of 'Eyeipoi; icri, 
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as opposed to the widespread * pantheistic interpretation.' 
So Granger in The SovZ of a Christian, chap. ix. 

The saying (2) is perhaps played upon in the Gospel of 
Thomas {Ox. Log. p. 91 f.). 



LooiON VI. 

A4y€i 'Itjctovs, Ovk Iotiv b€KTds TTpo^rjrris iv rfj irarplbi avrov. 
Oibi larpbs iroui OtpaircCas els roifs yivficKOVTas avrov. 

(1) Saith Jesusy A prophet is not acceptable in his own 
country. (2) Neither doth a physician work cures upon 
them that know him« 

The sayings (i) and (2) might be regarded as distinct, 
but they are brought together more or less explicitly in 
the Gospels, 

LOGION VII. 

iarripiyiievTi ovrc ir€<r€lv bivarai oiT€ Kpvfirjvat. 

Saith Jesus, A city built on the top of a high hill and 
stablished can neither fall nor be hid. 

We have here, I should say, a clear case of conflation. 
Why should a city on the top of a high hill not fall ? In 
the military sense its position would be perhaps a strong 
one ; but that is not to the point here. Structures on an 
exposed site will fall the sooner for being so placed, 
cf. Ecclus. xxii. 18 Pales set on a high place will not 
stand against the wirid. To make sense of the Logion 
we must suppose an introverted parallelism, and so connect 
its beginning with its end only. This leads up to a resolu- 
tion of it into two separate sayings, actually or in substance 
Matt. V. 14 A dty set on a hill cann^ot he hid, and 
Matt. vii. 24-25 {Ox. Log. p. 58 f.). 
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LoGiON VIII; 

A/y€i liycrovy, 'Afcoveif €ls to kv &tCov &ov rd . . . 

8aith Jesus, Thou hearest into thy one ear . . • 

Adopting Dr. Swete's oonjectural addition, the Editors 
write, 'The sense iS| Thou hearest with one ear, but the 
other thou hast dosed, i.e. Thou attendest imperfectly to 
my message ' (Ox. Log. p. 63). 



CONCLUSION. 

The three Paptbi. (a) Of the date of the Logia papyrus 
more ' cannot be said with any approach to certainty ' than 
that it is of the period 150-300 a.d.; but it was 'probably 
written not much later than the year aoo ' {ed. princ. p. 6). 
' Since the papyrus itself was written not much later than 
the beginning of the third century, this collection of sayings 
must go back at least to the end of the second century* 
(ib. p. 16). (6) The script of the New Sayings, found on 
the back of a survey-list of various pieces of land, is 
assigned 'to the middle or end of the third century; 
a later date than a.d. 300 is most unlikely.' It belongs 
probably to a later decade than that of the Logia (Ox. 
Papyr. IV. i ; If. 8. p. 9). (c) The Gospel Fragment is in 
writing of a type which belongs in most cases to the thmi 
ee«i4. b«t ?«c«nd ..ao Xe »«ond »d ^ fc^ 
The Fragment 'is not likely to have been written later 
than A.D. ^50' (Ox. Papyr. IV. aaf.). About aoo a.d. 
might accordingly be assumed to start with as a com- 
mon terminus ad quem for the contents of the three 
Fragments. 



Concltision 29 

Text of the New Sayings. 

This text gives the New Sayings as read in Section A. 
OUrot ol Xoyoi ol ikriOivol ots iX.d^* 
Xtl<r€v *lriaov9 i C^v iciptos Tols lUnOriraU 
fcal 0a>/ui9, Koi threv' *Afi^v X^a>, Saris 
hv T»v \6y(W To6T6iv iucQiSaji OopAtou 

€tfy[i, Kol Srav ^tpji BanfifCfrSm* Kal Ba[»jm 
Pir\6As fia(n\€6a'€if Kal fiatriXelia-as draira- 
i$<r£rai. ^— k4y€i *hi<rovs' *EpwraT€ tCv€9 

lo ol i\KOVT€s fifias ii/6» fh oipap6vy ct 

^ fia<ri\€Ca iv xApav^ iariv ; 'Afi^y Xiym^ 

rh 7r€T€i,vci rov ovpavov^ Koi vav KrCafxa S-* 

Ti ivi riiv yrjv iariv ^ ivl rrjs y§y, jcal 

o{ IxOiics rfjs BaXio'ariSy otrroi ol lAjcoir- 
15 T€S vfAci?. Kal* ^H ^aaiXtla r&v ovpavw 

ivrds ifA&v iarrc Kal Sarn hv iavrdv 

iavTOifs yv<i<r€a-d€ 5ti viol Kal Ovyaripes 
iarr^ ilJL€is rov varpds rod vavroKpixopos^ koI 
ao yv<ia'€a'0€ iavrovs iv toIs airov SvraSf 
Kal iii€is ioTc ^ wrrfXis. ^^- Xiy€i iTycroCy 

Oifc ivoKPrjirck lafOpwnos vX'/ipris i)fi€- 
p&v ^TTcpan-^o-ai irapa tQv irp€<r)3vT^- ^ 

/Moy TTcpl rov rcfirov r^s fu>v^9 airov* 2AX* €iS/i^<^ 
35 acre Sti ttoXAoI iaovrai Ttp&roi Icrxaroi Kal 
ol fo-^^aroi TfpQroiy Kal dklyot kXtitoC ct- 
(riv. 3— X^ygj *lTyo-ovy rioy ri fii^ tiAVpoa^ 

0€V r$9 S\lt€iis a-ov icol r& K^Kp/vinUvov 
iiifb irov iL7roKa\v<f>$ri(reraC (rot. od yc^ l<r- 
30 rir KpVTnrdv ft ov <l>av€pdv ycinfo-crai, 
fccU r^OapLykivov h ovk iy€pOria'€Tai. ^^ 
i^tra^ovtnv airdv ol ixaOtiral airov Kal 
X/yotHTiv* Hm vr^trrrlHToyLtVf kcX v&i- vpoa'^ 
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35 troyL^Vy kcX tC 'napa'n\pi\ir6iJL€Ba ical voi- 
ri<rofi€V ; X^yei ^Irjo'ovs' Ovk i<r€<r$€ &s ol 

vvoKpiTiU* iiri TTOccirf vfAfis yffevbost 
iWci TTJs iXriOelas ivriyjEo-Bt. Icrrta hi 
71 (fail vyMV iLTCOK€KpvyLyAvri imb rov 

40 Koa-nov. fiaxdpUs iariv 

iv oipaiH^ iar 

IV 

Introdtjction (11. 1-5). The reading ' These are the last 
words ' (Hicks) would suit a concluding section. Dr. Swete 
thinks that the collection may have been in twelve parts, 
each associated with the name of one of the twelve apostles. 
If the compiler used the Fourth Gospel (p. 4), this would 
give a terminus a quo for the date of the compilation; 
but the Sayings would have to be interrogated as to their 
several dates. 

In the recently published Fascic 3 of Prof. Dr. Gerard 
Rauschen's Florilegiv/m Patristicum (Bonn, 1905), which 
includes the Logia and the New Sayings, the Introduction 
begins, with Ov to be deleted, 

Ov rouH ol Xoyoi ots ikir 
Xria-fv 'Ii}<rovs 6 C&v K\ri(f)du 

Hilgenfeld in the Zeitachrift fiir wias, Theol. (1904) reckons 
the New Sayings as four only, and finds them much more 
Gnostiothan ' priora ilia septem.' ' Aliter sentit Heinrici,' 
Theol, Literaturz. ( 1 904). Bauschen makes four paragraphs, 
beginning at 11. i, 9, 27, 3a. 

First Saying (11. 5-9). To the repeated X^yci "Irjaovs there 
are parallels in Old English. Every extant stanza of the 
* Proverbs of Alfred ' after the first begins. Quoth Alfred ; 
and of the forty stanzfiU3 of the * Proverbs of Hendyng ' all 
but the first and the last terminate with a Quoth Hendyng. 
See the Clarendon Press Spedmena of Early English^ ed. 
R. Morris and W. W. Skeat. 

(a) The short form of the Saying in Strom, ii. (p, 5) is 
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given by Hilgenfeld on Ev. sec. Hebraeos, p. aa, 1884, with 
a reference for it to 2 Clem. R. He also quotes Aristot. 
Metaph. i. a 6tA ycip rd BavixiC^w Kri, for on occoutU of 
wondering men do and did from the first begin to philo- 
sophise. The wonders of the heavens lead to inquiry and 
philosophy, of. Philo, M. i. la, &c. * He who wonders shall 
reign.' Wonder begets wisdom, which confers true king- 
ship (ib. i. 250 n.). This is the core of the Saying. Its 
ending is less remarkable. If Pseudo-Clem. B. quotes it 
he misses the point of davfiAa'as. Bam. iv. 13 perhaps 
alludes also to Bom. ii. 17 ivavaTravri v6ijl<^, cf. Mic. iii. 1 1. 
About 130 A.D. would thus be a terminus ad quem for the 
date of the short form of the Saying. 

(6) The Oxyrhynchus Saying is the short form amplified. 
Scriptural exhortations to seek and find account for its first 
clause. The latter half of it is simply 'O Oavixdcras kt€ with 
OaixfiflaOai substituted for Plato and Aristotle's OavfAdCciv. 
To Clement's form in Strom, v. attention, it is said, was 
first called by Zahn (Ox, Papyr. IV. 5). 

If in Strom, ii. *0 Oavixda-as tcrk had been assigned to an 
unnamed apocryphal Gospel, it would have been inferred 
from 2 Clem. B. v. that this was the Gospel according to the 
Egyptians. One and the same saying, to speak generally, 
may have been recorded in more than one such Gospel. In 
the present case the longer form of the Saying may have 
been originally a graphi or an agraphon. 



Second Saying (11. 9-ai). For the word (\kciv (1. 10) 
see also 4 Mace. xiv. 13 and Herm. Vis, iii. 2. 6, 5. 2, The 
book of Job is supposed to allude to Deuteronomy. If it 
alludes to Deut. xxx. 11 f. (p. 9), note its 'in me,' i.e. the 
depth, for * beyond the sea,' comparing Bom. x. 7. Jewish 
writing s connect Deut. xxx. with Proverbs and Job on 
wisdom ; and New Testament commentaries illustrate Bom. 
X. 6 f. from Deut. xxx. and Prov. xxx. The references to 
Deut., Job, Bom. are given also by the Dean of Westminster, 
in the Sat. Rev. of July 30, 1904. Possibly Matt. vi. alludes 



32 The Oxyrhynchus Sayings of Jesus 

to Job xii. 7, 8 (p. lo f.). On the Greek of ' and the fishes • . .* 
see Field's Heooapla. 

In L 15 f. a canonical saying is combined with the Greek 
yv&Oi (Tcavrrfy, know thyself. On this see Philo De Somn. 
(M. i. 629) and compare Clem. 1. c. p. 1 1 (Hart). Hippolytns 
in Ref. v. 7 couples riiv ivrbs ipOp<iTrcv PcuriKtCav ovpavciv 
Cqrovfiivfiv with a lost form of the Gospel of Thomas (Ox. 
Papyr. IV. 18). 

In L 18 as restored conjecturally we seem to have 'an 
echo of St. Paul's words' in a Cor. vi. 18, 'And I will be 
a Father unto you, and ye shall be my sons and daughters, 
saith the Lord Almighty.' 'Father Almighty' (L 18), on 
which see Eattenbusch, Das apost. Symbol^ n. 520 f ., ' though 
common in Christian writings from the second century 
onwards, has no parallel in the New Testament ' (Swete). 

The archaic tttoKls for ttto being thought doubtful, I 
venture to propose the alternative reading, 

ao yvita^trO^ lavraits iv ygy avrov Svrai 

See Steph. Thesaur. L. O. on irripiv^ for irr^piyiov (Matt, iv., 
Luke iv.). In the former line Mr. Hart suggests h roU 
IbCois Svras, cf. John i 11 r^ Ibia. 

Third Saying (11. s&i-ay). The rendering, < A man shall 
not hesitate ... to ask concerning his place in the kingdom^ 
is impossible with the proposed reading r^r )9a(riA€(a( {Ox. 
Papyr. IV. 8). This would give the sense 'concerning the 
place of the kingdom ' and make the third Saying a sequel to 
the second, as in Rauschen's par. 7,. The reading in L 24^ 

ircpl TW) t6vov t7}s fiovrjs airov, 

was worked up to as on p. 13, the word for 'mansion' 
doubtless occurring to me the more readily because I had 
been thinking of John xiv. n in another connexion (p. 11). 
Dr. Swete quotes the verse for 'place' only. 

i7r€p<oTfi<raL vap£] Uapi is used 'after verbs of asking, 
receiving, or those which imply these ideas,* as alT€h, ^Kpl- 
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)3a)<re, fryrowrc?, iirvvBdviTo {N, T). The nearest approach 
that I find to itapA after itfepnnTav is 2 Mace. vii. 2 M/XAei? 
€p(tyrav Koi ixavOdvciv ffix&v {fd* Trap' fiii&v); but it seems 
unavoidable in 1, 23. 

Fourth Sating (11. 27-31). With 1. 29 f. compare Luke 

viii. 17 ov y&p i<mv Kpvnrbv h ov <l>av€pbv y€vifi(r€Tai, oibi iiro- 
Kpv^ov h ov pLfi ypaxrOff. Eccles. xii. 14 may underlie the 
New Testament teaching on the subject. 

Fifth Saying (U. 32-42). This may have been evolved 
from the Gospels, which record questions asked by the 
disciples; or from the Gospels and Col. ii., iii. (p. 17). 
Grammatically some prefer subjunctives as vriarTeSatoiJLcv, 
but indicative futures are also possible. The precepts in 
11. 37-40 may rest partly upon the Johannine writings, but 
Tfjs &kr]$€Cas ivrix^crOcLi' is a phrase of Plato (PhUeb, 58 e). 
Although avmf for AvOpdviav (Log. 3) is possible in L 40 
also, I prefer Koa-fxov (Log. 2). Dr. Swete's expression * the 
results of a life regulated by this principle ' is testimony 
to the naturalness of ^io^ in 1. 39. In 11. 37-40 he reads, 
* See that ye lose not your reward. Do nothing save the 
things that belong to the truth; for if ye do these, ye 
shall know a hidden mystery.' 

The Logia. 

In the ed. priThC.y after the words quoted from its 

sixteenth page (p. 28), we read, * But the internal evidence 

points to an earlier date. . The primitive cast and setting 

of the sayings, the absence of any consistent tendency in 

favour of any particular sect, the wide dimrgences in tfie 

familiar sayings from the teoct of the Oospds, the striking 

character of those which are new, combine to separate the 

fragment from the '* apocryphal " literature of the middle 

and latter half of the second century, and to refer it back 

to the period when the Canonical Gospels had not yet 

reached their pre-eminent position. Taking 140 A.D. then 

D 
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as the termiims ad quern, and postponing for the present 
the question of the terminus a quo, we proceed to con- 
sider the possibility, which the provenarice of the papyrus 
naturally suggests, that our fragment may come from the 
Oospd CLCCordmg to the Egyptians! Divergence from 
the Gospels is a sign of early or late date according to 
the nature of the divergence. The Editors think that , 
I was inclined to regard the Logia as mere ' extracts from 
the Gospel according to the Egyptians' {Ox. Papyr. IV. 
i8; If.S.'p. dg). I thought of them rather as 'severally 
extracted or evolved from the canonical and other writings ' 
{Ox. Log. p. 8i). 

Genesis and Date of the Sayings. 

The New Sayings and the Logia being supposed parts 
of the same collection, what was the redactor's share in 
its composition? In the Introduction he claims the 
authority of the risen Lord and seemingly uses the Fourth 
Gospel (p. 3 f .). Probably he found the Sayings already 
attributed to Jesus by name after the manner of the 
Gospels; but we may ascribe to him the systematic use 
of his phrase, 'Saith Jesus,' and the editorial icar(pp. 8, 
24). ' In other cases also he may have made two or more 
sayings into one. 

Dr. Swete writes of the New Sayings, * That they have 
assumed their present form under the influence of the 
Canonical Gospels, possibly also of th^ Apocalypse and 
certain of the Pauline Epistles, is not altogether incredible, 
even if we assent to the judgment of the editors that the 
compilation is not later than the middle of the second 
century.' The Editors' terminals ad quern is still 140 a. d., 
but Zahn dated the Logia 160-70 a.d. {Ox. Papyr. IV. 15, 
17). So far as they are parallel to the Synoptic Gospels 
they presuppose them. Logion 7 is a forced combination of 
Matt. V. 14 in a late form with matter foreign to it (p. 27). 
Some things in them, as the phrase 'see the Father,' 
pointed to a possible use of the Fourth Gospel, now further 
attested by the New Sayings, which, in brief, draw from 



